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NW;ヴﾉ┞ デ┘Wﾐデ┞ ┞W;ヴゲ ﾗﾐ aヴﾗﾏ Uヴ┗;ゲｴｷ B┌デ;ﾉｷ;げゲ ｪ;ﾏW-changing The Other Side of 
Silence (1998), Partition historiography に by which I mean the body of historical writing 
addressing the Partition and Independence of the Indian subcontinent in 1947 に looks very 
different than it did before.  The statistics inevitably used to open these accounts have 
changed little: around twelve million refugees, one million dead from slaughter, 
malnutrition and disease, 75,000 women abducted and raped, thousands of families divided 
by new borders drawn on a map to represent the newly-independent nations of India and 
Pakistan.
1
  But, whereas earlier generations of historians sought to understand Partition 
ヮヴｷﾏ;ヴｷﾉ┞ ｷﾐ デWヴﾏゲ ﾗa デｴW けｴｷｪｴ ヮﾗﾉｷデｷIゲげ デｴ;デ a;Iｷﾉｷデ;デWS デｴW デヴ;ﾐゲaWヴ ﾗa ヮﾗ┘Wヴが ﾐﾗ┘ ┘W I;ﾐ 
appreciate the impact of that event に or perhaps better, process に ﾗﾐ デｴW ﾉｷ┗Wゲ ﾗa けﾗヴSｷﾐ;ヴ┞ 
ヮWﾗヮﾉWげく2  Historiographical trends that hit Indian history-writing more generally in the early 
1980s leading to the creation of Subaltern Studies permeated this discourse a few years 
ﾉ;デWヴ デﾗ IヴW;デW ; けﾐW┘げ ｴｷゲデﾗヴ┞ ﾗa P;ヴデｷデｷﾗﾐ けaヴﾗﾏ HWﾉﾗ┘げく  TｴW I;デ;ﾉ┞ゲデゲ ┘WヴW ﾏ;ﾐ┞ぎ ヴWﾐW┘WS 
communal violence in India associated with the assassination of Indira Gandhi in 1984, the 
destruction of the Babri Masjid in 1992 and the Gujarat riots in 2002 alongside the golden 
and diamond jubilees of Independence in 1997 and 2007 primarily.
3
  Debates on ethnic 
                                                          
1
 Urvashi Butalia, The Other Side of Silence: Voices from the Partition of India (New Delhi: Penguin, 1998), 3. 
2
 Fﾗヴ ; IﾗﾐIｷゲW ﾗ┗Wヴ┗ｷW┘ ﾗa デｴWゲW ゲｴｷaデゲ ｷﾐ P;ヴデｷデｷﾗﾐ ｴｷゲデﾗヴｷﾗｪヴ;ヮｴ┞が ゲWW Pｷヮヮ; VｷヴSWWが け‘WﾏWﾏHWヴｷﾐｪ P;ヴデｷデｷﾗﾐぎ 
WﾗﾏWﾐが Oヴ;ﾉ HｷゲデﾗヴｷWゲ ;ﾐS デｴW P;ヴデｷデｷﾗﾐ ﾗa ヱΓヴΑげが Oral History 41:2 (Autumn 2013): 49-53. 
3
 Butalia identifies the events of 1984 especially, but also 1992, as inspiring her own study (The Other Side of 
Silence, 4-7), as does Gyanendra Pandey in Remembering Partition (Cambridge: Cambridge University 2001), x.  
2 
 
cleansing and sectarian conflict elsewhere in the world に from Bosnia to Iraq に also figured 
in this story.
4
  B┌デ;ﾉｷ;げゲ ｷﾐゲｷゲデWﾐIW デｴ;デ ┘W デｴｷﾐﾆ ﾗa P;ヴデｷデｷﾗﾐ ;ゲ けﾗﾐW ﾗa デｴW ｪヴW;デ human 
Iﾗﾐ┗┌ﾉゲｷﾗﾐゲ ﾗa ｴｷゲデﾗヴ┞げ ｴ;ゲ ｪｷ┗Wﾐ ヴｷゲW デﾗ ; P;ヴデｷデｷﾗﾐ ｴｷゲデﾗヴｷﾗｪraphy with a human face.5 
TｴW aWﾏｷﾐｷゲデ IﾗﾏﾏｷデﾏWﾐデ デｴ;デ ｷﾐa┌ゲWS ﾐﾗデ ﾃ┌ゲデ B┌デ;ﾉｷ;げゲ Waaﾗヴデが H┌デ ;ﾉゲﾗ ‘ｷデ┌ MWﾐﾗﾐ 
;ﾐS K;ﾏﾉ; Bｴ;ゲｷﾐげゲ Borders & Boundaries, published in the same year, has placed women, 
ｪWﾐSWヴ ;ﾐS ゲW┝┌;ﾉｷデ┞ ;デ デｴW ｴW;ヴデ ﾗa デｴｷゲ けﾐW┘げ ｴｷゲデﾗヴ┞ ﾗa Partition.6  Women, it became 
clear, had experienced Partition in a unique way, not least because their bodies had been 
けゲｷﾐｪﾉWS ﾗ┌デげ ;ゲ けヮヴｷ┗ｷﾉWｪWS ゲｷデWゲ ﾗa ┗ｷﾗﾉWﾐIWげぎ aﾗヴ ヴ;ヮWが ;HS┌Iデｷﾗﾐが ﾏ┌デｷﾉ;デｷﾗﾐが ﾏ┌ヴSWヴ ;ﾐS 
suicide.
7
  TｴW けｴﾗﾐﾗ┌ヴげ ﾗa デｴW a;ﾏｷﾉ┞っIﾗﾏﾏ┌nity/nation became invested in women such 
デｴ;デ デｴW┞ HﾗヴW デｴW Hヴ┌ﾐデ ﾗa P;ヴデｷデｷﾗﾐげゲ けﾏﾗゲデ ｴﾗヴヴｷaｷI IヴｷﾏWゲげが W┗Wﾐ ;ゲ デｴW┞ ﾏ;┞ ｴ;┗W 
Iﾗﾉﾉ┌SWS ｷﾐ デｴWﾏ デﾗﾗぎ ｷﾐ ｷデゲ ﾏﾗゲデ W┝デヴWﾏW aﾗヴﾏが ; デ┞ヮW ﾗa けaWﾏｷIｷSWげ ｪｷ┗Wﾐ ┗;ﾉｷS;デｷﾗﾐ ;ゲ 
けｴﾗﾐﾗ┌ヴ ﾆｷﾉﾉｷﾐｪゲげく8  In the aftermath, patriarchal families joined interests with a patriarchal 
ゲデ;デW デﾗ ヴWIﾉ;ｷﾏ けｷデゲろ ┘ﾗﾏWﾐが ヴWゲデﾗヴｷﾐｪ ;HS┌IデWS ┘ﾗﾏWﾐげゲ ゲ;ﾐIデｷデ┞ H┞ ヮ;ゲゲｷﾐｪ ﾃ┌SｪWﾏWﾐデ ﾗﾐ 
デｴWｷヴ ゲW┝┌;ﾉ けヮ┌ヴｷデ┞げ に a process of rehabilitation in which many female relief workers played 
a key role.  WﾗﾏWﾐ デｴ┌ゲ I;ﾏW デﾗ ヴWヮヴWゲWﾐデ けゲﾗﾏWデｴｷﾐｪ ﾏﾗヴW デｴ;ﾐ ﾗヴSｷﾐ;ヴ┞ ｷﾐSｷ┗ｷS┌;ﾉゲげき 
デｴW┞ ┘WヴW けゲ;IヴWS デﾗ デｴW ヮWﾗヮﾉWげく9 The function of women, gender and sexuality in these 
;ﾐ;ﾉ┞ゲWゲが デｴWﾐが ┘;ゲ ﾐﾗデ ゲｷﾏヮﾉ┞ デﾗ けゲ┌ヮヮﾉWﾏWﾐデ ﾏﾗヴW ﾗヴデｴﾗSﾗ┝ ｴｷゲデﾗヴｷﾗｪヴ;ヮｴ┞げが デﾗ ケ┌ﾗデW 
Suvir Kaulが H┌デ ヴ;デｴWヴ デﾗ SWﾏﾗﾐゲデヴ;デW ｷデゲ けIﾗﾐゲデｷデ┌デｷ┗W IWﾐデヴ;ﾉｷデ┞げぎ ｴﾗ┘ ｷデ けｷﾐデWヴヴﾗｪ;デWゲ ;ﾐS 
                                                                                                                                                                                    
As examples of the historiographical clustering around an independence jubilee, see Yasmin Khan, The Great 
Partition: The Making of India and Pakistan (New Haven: Yale University Press, 2007); and Ian Talbot, Divided 
Cities: Partition and Its Aftermath in Lahore and Amritsar 1947-1957 (Karachi: Oxford University Press, 2007). 
4
 For these parallels, see Ritu Menon and Kamla Bhasin, BﾗヴSWヴゲ わ Bﾗ┌ﾐS;ヴｷWゲぎ WﾗﾏWﾐ ｷﾐ IﾐSｷ;げゲ P;ヴデｷデｷﾗﾐ 
ふNW┘ DWﾉｴｷぎ K;ﾉｷ aﾗヴ WﾗﾏWﾐが ヱΓΓΒぶが ヶンき ;ﾐS K;ヴ;ﾐ M;ｴ;ﾃ;ﾐが けA PWﾗヮﾉWげゲ Hｷゲデﾗヴ┞ ﾗa P;ヴデｷデｷﾗﾐげが New York Sun (10 
October 2007) [http://www.nysun.com/arts/peoples-history-of-partition/64254/] 
5
 Butalia, The Other Side of Silence, 3. Italics added. 
6
 Bhasin and Menon, Borders and Boundaries. 
7
 Jill Didur, Unsettling Partition: Literature, Gender, Memory (Toronto: University of Toronto Press, 2006, 7 
8
 Pｷヮヮ; VｷヴSWWが けNWｪﾗデｷ;デｷﾐｪ デｴW P;ゲデぎ Jﾗ┌ヴﾐW┞ デｴヴﾗ┌ｪｴ M┌ゲﾉｷﾏ WﾗﾏWﾐげゲ E┝ヮWヴｷWﾐIW ﾗa P;ヴデｷデｷﾗﾐ ;ﾐS 
‘WゲWデデﾉWﾏWﾐデ ｷﾐ P;ﾆｷゲデ;ﾐげが Cultural and Social History 6:4 (2009), 469. 
9
 VｷヴSWWが けNWｪﾗデｷ;デｷﾐｪ デｴW P;ゲデげが ヴΑヱ-2. 
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ヴW┘ヴｷデWゲ デｴW ﾐ;ヴヴ;デｷ┗Wゲげく10  Tﾗ ┌ﾐSWヴゲデ;ﾐS デｴW けゲデﾗヴ┞ ﾗa ヱΓヴΑげ ;ゲ ; けｪWﾐSWヴWS ﾐ;ヴヴ;デｷ┗Wげ ┘;ゲ 
デﾗ ﾗ┗Wヴデ┌ヴﾐ Hｷﾐ;ヴ┞ Iﾗﾐゲデヴ┌Iデｷﾗﾐゲ ﾗa けヮ┌HﾉｷIげ ;ﾐS けヮヴｷ┗;デWげが け┗ｷIデｷﾏゲげ ;ﾐS けｴWヴﾗWゲげが デｴ;デ ｷﾐa┌ゲWS 
nationalist and communitarian discourses.
11
 
 At the same time, what these accounts often neglected were the particular 
W┝ヮWヴｷWﾐIWゲ ﾗa M┌ゲﾉｷﾏ ┘ﾗﾏWﾐく  B┌デ;ﾉｷ;が aﾗヴ ｷﾐゲデ;ﾐIWが ﾏ;ﾆWゲ W┝デWﾐゲｷ┗W ┌ゲW ﾗa Aﾐｷゲ KｷS┘;ｷげゲ 
well-known Partition memoir, Azadi ki Chhaon Main, on working with refugees and 
abducted women in the uncertain and often violent environs of Delhi between September 
1947 and June 1948.
12
  B┌デ ゲｴW ﾗデｴWヴ┘ｷゲW ヴWIﾗｪﾐｷゲWゲ デｴ;デ ｴWヴ ゲデ┌S┞ ｴ;ゲ ; けﾏ;ﾃﾗヴ ﾉ;I┌ﾐ;げ ｷﾐ 
デｴ;デ ｷデ ｷゲ けﾗﾐW-ゲｷSWSげぎ ヴWﾉ;デｷﾐg only to the Partition of Punjab through the use of Indian 
documents and interviews.
13
  Her own critique of her own work is one applicable to 
P;ヴデｷデｷﾗﾐげゲ けﾐW┘ ｴｷゲデﾗヴ┞げ ﾏﾗヴW ｪWﾐWヴ;ﾉﾉ┞く  Aゲ Pｷヮヮ; VｷヴSWW ﾐﾗデWゲが ｷデ ｷゲ けヮヴWSﾗﾏｷﾐ;デWﾉ┞ IﾐSｷ;ﾐ-
IWﾐデヴｷIげ ;ﾐS aﾗI┌ゲWS ﾗﾐ デｴW けヮﾉｷｪｴデ ﾗa P┌ﾐﾃ;Hｷゲげく  WｴｷﾉW デｴW ﾉ;デデWヴ ﾏ;┞ HW ;ヮヮヴﾗヮヴｷ;デW ｷa 
ｪ;┌ｪｷﾐｪ デｴW け┘ﾗヴゲデ ﾗa デｴW ;デヴﾗIｷデｷWゲげが ｷデ ヴWゲ┌ﾉデゲ ｷﾐ ; ｴｷゲデﾗヴｷﾗｪヴ;ヮｴ┞ デｴ;デ ｷゲが ｷﾐ ｴWヴ ﾗ┘ﾐ ┘ﾗヴSゲが 
けｪWﾗｪヴ;ヮｴｷI;ﾉﾉ┞ ﾉｷﾏｷデWSげく14  Increasingly, these limitations are being overcome.  A starting 
ヮﾗｷﾐデ ヮWヴｴ;ヮゲ ┘;ゲ G┞;ﾐWﾐSヴ; P;ﾐSW┞げゲ ヴWIﾗｪﾐｷデｷﾗﾐ ｷﾐ Remembering Partition (2001) of the 
けデｴｷヴSげ P;ヴデｷデｷﾗﾐ H┞ ┘ｴｷIｴが ゲﾗﾗﾐ ;aデWヴ デｴW けﾗaaｷIｷ;ﾉげ P;ヴデｷデｷﾗﾐが ヴWa┌ｪWWゲ HWｪ;ﾐ aﾉﾗﾗSｷﾐｪ ｷﾐデﾗ 
Delhi and the United Provinces especially.
15
  The Partition stories of refugees and families 
                                                          
10
 Suvir Kaul (ed.), The Partitions of Memory: The Afterlife of the Division of India (New Delhi: Permanent Black, 
2001), 10. 
11
 Bhasin and Menon, Borders and Boundaries, 9き Uヴ┗;ゲｴｷ B┌デ;ﾉｷ;が けCﾗﾏﾏ┌ﾐｷデ┞が “デ;デe, and Gender: Some 
‘WaﾉWIデｷﾗﾐゲ ﾗﾐ デｴW P;ヴデｷデｷﾗﾐ ﾗa IﾐSｷ;げ ｷﾐ Inventing Boundaries: Gender, Politics and the Partition of India, ed. 
Mushirul Hasan (New Delhi: Oxford University Press, 2000), 203-4. 
12
 Aﾐｷゲ KｷS┘;ｷげゲ Azadi ki Chhaon Main was originally published in Urdu in 1974 (New Delhi: National Book 
Trust, 1974), transliterated into Hindi (the version Butalia uses) by Noor Nabi Abbasi in 1978 (Delhi:National 
Book Trust, 1978) and, most recently, translated into English by Ayesha Kidwai as Iﾐ FヴWWSﾗﾏげゲ Sｴ;SW (Delhi: 
Penguin, 2011).  For examples of how it is employed, see Butalia, The Other Side of Silence, 146-47, 259-61, 
302-3.  Iデ ｷゲ ;ﾉゲﾗ ﾆW┞ W┗ｷSWﾐIW ｷﾐ ｴWヴ けCﾗﾏﾏ┌ﾐｷデ┞が “デ;デWが ;ﾐS GWﾐSWヴげく 
13
 Butalia, The Other Side of Silence, 22. 
14
 VｷヴSWWが け‘WﾏWﾏHWヴｷﾐｪ P;ヴデｷデｷﾗﾐげが ヵヲく  Oﾐ P┌ﾐﾃ;Hげゲ P;ヴデｷデｷﾗﾐが ゲWW I;ﾐ T;ﾉHﾗデ ;ﾐS Dく“く T;デﾉ;が Epicentre of 
Violence: Partition Voices and Memories from Amritsar (Delhi: Permanent Black, 2006); and Ishtiaq Ahmed, 
The Punjab Bloodied, Partitioned and Cleansed (Karachi: Oxford University Press, 2012). 
15
 Pandey, Remembering Partition, 35-9. 
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divided in Delhi and Karachi have since attracted growing attention.
16
  Bengal, overlooked 
aﾗヴ ゲﾗﾏW デｷﾏW ﾗﾐ デｴW ;ゲゲ┌ﾏヮデｷﾗﾐ デｴ;デ P;ヴデｷデｷﾗﾐげゲ ｷﾏヮ;Iデ ┘;ゲ ゲﾗﾏWｴﾗ┘ ﾉWゲゲ ゲｷｪﾐｷaｷI;ﾐデ 
there, has also come into the frame, particularly through Jo┞; Cｴ;デデWヴﾃｷげゲ ゲデ┌S┞ ﾗa デｴW 




 Partition is thus coming to be explored as a historical happening pertinent not just to 
Punjab or even Punjab and Bengal に but, still, the Indian-centricity persists, even among 
aWﾏｷﾐｷゲデ ゲIｴﾗﾉ;ヴゲく  TｴW WaaWIデ ｷゲ デｴ;デ ﾉWゲゲ デｴ;ﾐ ; ｴ;ﾐSa┌ﾉ ﾗa ;┌デｴﾗヴゲ ｴ;┗W aﾗI┌ゲWS ﾗﾐ ヱΓヴΑげゲ 
memories and meanings from the perspective of Pakistani women or, more broadly, Muslim 
women in India, Pakistan and Bangladesh.  Several explanations are offered for Muslim 
┘ﾗﾏWﾐげゲ け┗ｷヴデ┌;ﾉ ;ﾐﾗﾐ┞ﾏｷデ┞げ ｷﾐ P;ヴデｷデｷﾗﾐ ｴｷゲデﾗヴｷﾗｪヴ;ヮｴ┞く18  For Indian researchers who 
pioneered the field, the matter is largely practical: relevant historical subjects and sources 
are understood to be ﾉﾗI;デWS ヮヴｷﾏ;ヴｷﾉ┞ ﾗﾐ デｴW けﾗデｴWヴ ゲｷSWげ ﾗa デｴW HﾗヴSWヴく  Butalia, for 
instance, explains that, as ;ﾐ IﾐSｷ;ﾐ Iｷデｷ┣Wﾐが ゲｴW ｴ;S けﾐﾗ ;IIWゲゲ デﾗ ｷﾐaﾗヴﾏ;デｷﾗﾐが ｷﾐデWヴ┗ｷW┘ゲ ﾗヴ 
;ﾐ┞デｴｷﾐｪ WﾉゲW aヴﾗﾏ P;ﾆｷゲデ;ﾐげき ﾗﾐﾉ┞ ヴWゲW;ヴIｴWヴゲ aヴﾗﾏ ; けデｴｷヴS Iﾗ┌ﾐデヴ┞げ Iﾗ┌ﾉS ｪWデ ヮWヴﾏｷゲゲｷﾗﾐ デo 
consult Partition documents and memories across South Asia.
19
  The importance of contact 
ｷゲ ┌ﾐSWヴゲIﾗヴWS H┞ Uﾏ; Cｴ;ﾆヴ;┗;ヴデｷぎ ﾗﾐﾉ┞ ;aデWヴ デW;Iｴｷﾐｪ ; ┘ﾗﾏWﾐげゲ ゲデ┌SｷWゲ Iﾗ┌ヴゲW ｷﾐ L;ｴﾗヴW 
┘;ゲ ゲｴW ｷﾐゲヮｷヴWS デﾗ デｴｷﾐﾆ ;Hﾗ┌デ P;ヴデｷデｷﾗﾐ aヴﾗﾏ デｴW けゲデ;ﾐSヮﾗｷﾐデげ ﾗa P;ﾆｷゲデ;ﾐｷ women on the 
                                                          
16
 Ravinder Kaur, Since 1947: Partition Narratives Among Punjabi Migrants of Delhi (New Delhi: Oxford 
University Press, 2007); and Vaizra Fazila-Yacoobali Zamindar, The Long Partition and the Making of Modern 
South Asia: Refugees, Boundaries, Histories (Delhi: Penguin, 2007). 
17
 Joya Chatterji, The Spoils of Partition: Bengal and India, 1947-1967 (Cambridge: Cambridge University Press, 
2007).  On Partition from the perspective of Bengali Muslims, see Neilesh Bose, Recasting the Region: 
Language, Culture and Islam in Colonial Bengal (Delhi: Oxford University Press, 2014).  On the Partition 
experiences of women in Bengal is Jasodhara Bagchi and Subhoranjan Dasgupta (eds), The Trauma and the 
Triumph: Gender and Partition in Eastern India (Calcutta: Bhatkal and Sen, 2003).  
18
 I Hﾗヴヴﾗ┘ デｴｷゲ ﾗHゲWヴ┗;デｷﾗﾐ aヴﾗﾏ ‘;Hｷ; Uﾏ;ヴ Aﾉｷが けM┌ゲﾉｷﾏ WﾗﾏWﾐ ;ﾐS デｴW P;ヴデｷデｷﾗﾐ ﾗa IﾐSｷ;ぎ A 
Hｷゲデﾗヴｷﾗｪヴ;ヮｴｷI;ﾉ “ｷﾉWﾐIWげが Islamic Studies 48:3 (Autumn 2009): 428. 
19
 Butalia, The Other Side of Silence, 22. 
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けﾗデｴWヴ ゲｷSWげく20  Others highlight cultural limitations connected to izzat and sharam, honour 
and shame, considered more prevalent in Muslim South Asia.  In an article lamenting the 
けｴｷゲデﾗヴｷﾗｪヴ;ヮｴｷI;ﾉ ゲｷﾉWﾐIWげ ﾗﾐ M┌ゲﾉｷﾏ ┘ﾗﾏWﾐ ;ﾐS P;ヴデｷデｷﾗﾐが ‘;Hia Umar Ali points to 
けヮ;デヴｷ;ヴIｴ;ﾉ Iﾗﾐゲデヴ;ｷﾐデゲ ;ﾐS ゲﾗIｷWデ;ﾉ ﾐﾗヴﾏゲげ デｴ;デ ｴ;┗W ﾏ;SW ｷデ けデ;Hﾗﾗげ aﾗヴ M┌ゲﾉｷﾏ ┘ﾗﾏWﾐ 
especially to divulge stories that may include rape, abduction and forced conversion.
21
 
 Hﾗ┘が デｴWﾐが デﾗ ヴWIﾗ┗Wヴ M┌ゲﾉｷﾏ ┘ﾗﾏWﾐげゲ ┗ﾗｷIWゲ デｴ;デ ｴ;┗W ヴWﾏ;ined marginalised 
W┗Wﾐ ;aデWヴ デｴW デ┌ヴﾐ ｷﾐ P;ヴデｷデｷﾗﾐ ｴｷゲデﾗヴｷﾗｪヴ;ヮｴ┞ デﾗ けﾗヴSｷﾐ;ヴ┞ ﾉｷ┗Wゲげい  Fﾗﾉﾉﾗ┘ｷﾐｪ B┌デ;ﾉｷ;げゲ ﾉW;Sが 
ﾏ;ﾐ┞ ゲIｴﾗﾉ;ヴゲ a;┗ﾗ┌ヴ ﾗヴ;ﾉ デWゲデｷﾏﾗﾐ┞ aﾗヴ ｷデゲ け;Hｷﾉｷデ┞ デﾗ Wﾏヮﾗ┘Wヴ デｴﾗゲW ┌ﾐW┝ヮヴWゲゲWS 
┌デデWヴ;ﾐIWゲげ に ｷﾐ デｴｷゲ I;ゲWが デｴW けゲｷﾉWﾐデ ｴｷゲデﾗヴ┞げ ﾗa M┌ゲﾉｷﾏ ┘ﾗﾏWﾐげゲ P;ヴデｷデｷﾗﾐ に that would 
けﾗデｴWヴ┘ｷゲW ヴWﾏ;ｷﾐ ┌ﾐSﾗI┌ﾏWﾐデWSくげ22  Nﾗデ;HﾉW ｴWヴW ｷゲ Pｷヮヮ; VｷヴSWWげゲ ┘ﾗヴﾆ H;ゲWS ﾗﾐ 
デ;ヴｪWデWS ｷﾐデWヴ┗ｷW┘ゲ ｷﾐ P;ﾆｷゲデ;ﾐげゲ ┘Wゲデ P┌ﾐﾃ;Hく  A けﾉﾗI;ﾉｷデ┞ H;ゲWS ;ヮヮヴﾗ;Iｴげ に by which she 
ヮ┌ヴゲ┌WS けﾏ┌ﾉデｷヮﾉW ｷﾐデWヴ┗ｷW┘ゲ ｷﾐ ; ｪWﾗｪヴ;ヮｴｷI;ﾉﾉ┞ デｷｪｴデ ゲヮ;IWげ ｷﾐ ;ﾐS ;ヴﾗ┌ﾐS L┌Sｴｷ;ﾐ; ;ﾐS 
Lyallpur に ヮヴﾗ┗ｷSWS ; けｪﾉｷﾏヮゲWげ ｷﾐデﾗ デｴW けﾉｷ┗WS W┝ヮWヴｷWﾐIWゲげ ﾗa M┌ゲﾉｷﾏ ┘ﾗﾏWﾐが ｷﾐIﾉ┌Sｷﾐｪ デｴW 
illiterate, the less privileged and the rural.  At the same time, it flagged up ethical and 
methodological concerns: the responsibｷﾉｷデ┞ ﾗa デｴW ｷﾐデWヴ┗ｷW┘Wヴ aﾗヴ けIﾗﾐゲデヴ┌Iデｷﾐｪ ;ﾐS IヴW;デｷﾐｪ 
;ﾐ ;IIﾗ┌ﾐデげ H;ゲWS ﾗﾐ デヴ;┌ﾏ;デｷIが ﾗaデWﾐ H┌ヴｷWS ﾗヴ aﾗヴｪﾗデデWﾐ ﾏWﾏﾗヴｷWゲく23  The difficulty of 
;Iデ┌;ﾉﾉ┞ ｷﾐデWヴ┗ｷW┘ｷﾐｪ ┘ﾗﾏWﾐ ┘ｴﾗ ｴ;┗W HWWﾐ けIﾗﾐSｷデｷﾗﾐWS デﾗ aWWﾉ デｴW┞ ｴ;┗W ﾉｷデデﾉW ┗;ﾉ┌W デﾗ 
IﾗﾐデヴｷH┌デW デﾗ ゲﾗIｷWデ┞げ is also highlighted.  Particularly in male company, women proved 
reluctant to talk, partly because the memories were still too raw to be expressed and partly 
because they could not conceive of their experiences or memories as having worth.
24
  Her 
                                                          
20
 Uﾏ; Cｴ;ﾆヴ;┗;ヴデｷが けBWデヴ;┞;ﾉが AﾐｪWヴが ;ﾐS Lﾗゲゲぎ WﾗﾏWﾐ WヴｷデW デｴW P;ヴデｷデｷﾗﾐ ｷﾐ P;ﾆｷゲデ;ﾐげ ｷﾐ Speaking of the Self: 
Gender, Performance and Autobiography in South Asia, ed. Anshu Malhotra and Siobhan Lambert-Hurley 
(Durham NC: Duke University Press, 2015), 123. 
21
 Aﾉｷが けM┌ゲﾉｷﾏ WﾗﾏWﾐ ;ﾐS デｴW P;ヴデｷデｷﾗﾐ ﾗa IﾐSｷ;げが ヴヲΒく 
22
 VｷヴSWWが け‘WﾏWﾏHWヴｷﾐｪ P;ヴデｷデｷﾗﾐげが ヵンき ;ﾐS VｷヴSWWが け NWｪﾗデｷ;デｷﾐｪ デｴW P;ゲデげが ヴヶΑく 
23
 VｷヴSWWが け‘WﾏWﾏHWヴｷﾐｪ P;ヴデｷデｷﾗﾐげが ヵン-4. 
24
 VｷヴSWWが け‘WﾏWﾏHWヴｷﾐｪ P;ヴデｷデｷﾗﾐげが ヵヵ-6. 
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observatioﾐゲ ヴWﾏｷﾐS ┌ゲ ﾗa G;┞;デヴｷ “ヮｷ┗;ﾆげゲ ヮヴﾗHｷﾐｪ ﾗa ┘ｴWデｴWヴ デｴW ゲ┌H;ﾉデWヴﾐ ┘ﾗﾏ;ﾐ I;ﾐ 
;Iデ┌;ﾉﾉ┞ けゲヮW;ﾆげ ｷﾐ ;ﾐ┞ ﾏW;ﾐｷﾐｪa┌ﾉ ゲWﾐゲW ┘ｴWﾐ ヮヴﾗゲIヴｷHWS H┞ ; ヮ;デヴｷ;ヴIｴ;ﾉ SｷゲIﾗ┌ヴゲW デｴ;デ 
defines what she may say, do and even think.
25
 
 Recognising these constraints, other scholars have employed fiction, primarily in the 
aﾗヴﾏ ﾗa ﾐﾗ┗Wﾉゲが ヮﾗWデヴ┞ ;ﾐS aｷﾉﾏが デﾗ W┝;ﾏｷﾐW M┌ゲﾉｷﾏ ┘ﾗﾏWﾐげゲ W┝ヮWヴｷWﾐIWゲ ﾗa P;ヴデｷデｷﾗﾐく  Aﾐ 
W;ヴﾉ┞ Waaﾗヴデ ┘;ゲ M┌ゲｴｷヴ┌ﾉ H;ゲ;ﾐげゲ ヴW;Sｷﾐｪ ﾗa Aデデｷ; Hﾗゲ;ｷﾐげゲ ┘Wﾉﾉ-known Partition novel, 
Sunlight on a Broken Column (1961), aゲ けﾗﾐW ﾗa デｴW ﾏﾗゲデ IﾗﾏヮWﾉﾉｷﾐｪ archives of Muslim 
W┝ヮWヴｷWﾐIW HWaﾗヴWが S┌ヴｷﾐｪが ;ﾐS ;aデWヴ ヮ;ヴデｷデｷﾗﾐくげ26  Hｷゲ デヴW;デﾏWﾐデ ﾗa ﾐﾗ┗Wﾉゲ ;ゲ けｴｷゲデﾗヴｷI;ﾉ デW┝デゲげ 
ﾃ┌ゲデｷaｷWゲ Jｷﾉﾉ DｷS┌ヴげゲ ﾗHゲWヴ┗;デｷﾗﾐ デｴ;デ W;ヴﾉ┞ IﾗﾏﾏWﾐデ;デﾗヴゲ デWﾐSWS デﾗ ﾗ┗Wヴﾉﾗﾗﾆ ｴﾗ┘ P;ヴデｷデｷﾗﾐ 
literature was a  けヴW-ヮヴWゲWﾐデｷﾐｪげが ヴ;デｴWヴ デｴ;ﾐ ; けSﾗI┌ﾏWﾐデｷﾐｪげが ﾗa ┗ｷﾗﾉWﾐIW ｷﾐ ヮ;ヴデｷI┌ﾉ;ヴく  HWヴ 
corrective when reading Sunlight ｷゲ デﾗ aﾗﾉﾉﾗ┘ K;┌ﾉ ｷﾐ WﾐIﾗ┌ヴ;ｪｷﾐｪ ; ﾏﾗヴW け┗ｷｪｷﾉ;ﾐデ ﾗヴ IヴｷデｷI;ﾉ 
ヴW;Sｷﾐｪげ ｷﾐ ┘ｴｷIｴ デｴW けSｷゲI┌ヴゲｷ┗W Iﾗﾐゲデヴ┌Iデｷﾗﾐ ﾗa ゲ┌HﾃWIデｷ┗ｷデ┞が ;ｪWﾐI┞が ﾐ;デｷﾗﾐ;ﾉｷゲﾏ ;ﾐS 
ｴｷゲデﾗヴ┞げ ;ヴW ┌ﾐSWヴゲデﾗﾗS ;ゲ ヮ;ヴデ ﾗa デｴW けﾐ;ヴヴ;デｷ┗ｷ┣;デｷﾗﾐげく27  For Antoinette Burton, who also 
tackles Hosaiﾐげゲ ﾐﾗ┗Wﾉが P;ヴデｷデｷﾗﾐ ﾉｷデWヴ;デ┌ヴW I;ﾐ デｴ┌ゲ HW けヴWｷﾏ;ｪｷﾐWSげ ;ゲ ; けS┘Wﾉﾉｷﾐｪ ヮﾉ;IWげ ﾗa 
けﾉWｪｷデｷﾏ;デW ｴｷゲデﾗヴｷI;ﾉ ヮヴ;IデｷIWげ H┞ ゲIヴ┌デｷﾐｷ┣ｷﾐｪ ｷデ aﾗヴ ｷデゲ けaﾗヴﾏゲ ;ﾐS aｷIデｷﾗﾐゲげぎ デｴW ┘;┞ゲ ｷﾐ ┘ｴｷIｴ 
memories are structured, articulated and materialized.
28
  Accordingly, the aforementioned 
Chakravarti analyses three Partition novels composed by female authors in Pakistan: 
M┌ﾏデ;┣ “ｴ;ｴ N;┘;┣げゲ The Heart Divided ふヱΓヴΒぶが Kｴ;Sｷﾃ; M;ゲデ┌ヴげゲ Aangan (1952) and 
);ｴWS; Hｷﾐ;げゲ Na Junoon Raha Na Pari Rahi (1996).  Her starting point is to recognise that, 
                                                          
25
 G;┞;デヴｷ Cｴ;ﾆヴ;┗ﾗヴデ┞ “ヮｷ┗;ﾆが けC;ﾐ デｴW “┌H;ﾉデWヴﾐ “ヮW;ﾆいげ ｷﾐ Colonial Discourse and Postcolonial Theory: A 
Reader, ed. Patrick Williams and Laura Chrisman (New York: Harvester Wheatsheaf, 1993), 66-111, especially 
90. 
26
 Mushirul Hasan, Legacy of a DivideS N;デｷﾗﾐぎ IﾐSｷ;げゲ M┌ゲﾉｷﾏゲ ゲｷﾐIW IﾐSWヮWﾐSWﾐIW (Boulder, CO: Westview 
Press, 1997), 62.  Tｴｷゲ SWゲIヴｷヮデｷﾗﾐ ｷゲ ;ヮヮﾉｷWS デﾗ H;ゲ;ﾐげゲ ┘ﾗヴﾆ H┞ AﾐデﾗｷﾐWデデW B┌ヴデﾗﾐ ｷﾐ ｴWヴ Dwelling in the 
Archive: Women Writing House, Home, and History in Late Colonial India (Delhi: Oxford University Press, 2003), 
106.  Italics added. 
27
 DｷS┌ヴが けIﾐデヴﾗS┌Iデｷﾗﾐぎ UﾐゲWデデﾉｷﾐｪ P;ヴデｷデｷﾗﾐげが ヵ-ヶく  Aﾉゲﾗ ゲWW ｴWヴ Iｴく ヴぎ けA HW;ヴデ Dｷ┗ｷSWSぎ ES┌I;デｷﾗﾐが ‘ﾗﾏ;ﾐIW ;ﾐS 
デｴW DﾗﾏWゲデｷI “ヮｴWヴW ｷﾐ Aデデｷ; Hﾗゲ;ｷﾐげゲ Sunlight on a Broken Columnげが Γヴ-124.  For the original quote from Kaul, 
see The Partitions of Memory, 13. 
28
 Burton, Dwelling in the Archive, 102. 
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デｴﾗ┌ｪｴ デｴWゲW ﾐﾗ┗Wﾉゲ ;ヴW ﾐﾗデ ;┌デﾗHｷﾗｪヴ;ヮｴｷI;ﾉ ｷﾐ ; けゲデヴｷIデ ゲWﾐゲWげが デｴW┞ Wﾐ;HﾉW ┘ﾗﾏWﾐ デﾗ 
けゲヮW;ﾆ aﾗヴ ; ﾉ;ヴｪWヴ aWﾏｷﾐｷﾐW ゲWﾉa HW┞ﾗﾐS ヮWヴゲﾗﾐ;ﾉ W┝ヮWヴｷWﾐIWげく   Tｴヴﾗ┌ｪｴ デｴW ヮヴﾗデ;ｪﾗﾐｷゲデゲが 
デｴW ┘ヴｷデｷﾐｪゲ けゲヮW;ﾆ H;Iﾆげ デﾗ ｴWヴ ﾗa ; P;ヴデｷデｷﾗﾐ SWaｷﾐWS aﾗヴ M┌slim women as a group by 
anger, loss and nostalgia.
29
 
 Another form of Partition literature identified, but rarely explored for the purpose of 
recovering individual, as well as collective, M┌ゲﾉｷﾏ ┘ﾗﾏWﾐげゲ ┗ﾗｷIWゲ ｷゲ ;┌デﾗHｷﾗｪヴ;ヮｴ┞く  Aゲ ;ﾐ 
example, Ali lists a handful of male and female authors whose autobiographical 
けﾗ┌デヮﾗ┌ヴｷﾐｪゲ ﾗa デｴWｷヴ W┝ヮWヴｷWﾐIW ｴ;┗W ﾉWﾐデ W┝ヮヴWゲゲｷﾗﾐ デﾗ ﾏ;ﾐ┞ ゲｷﾉWﾐデ ┗ﾗｷIWゲげ に but fails to tell 
us more.
30
  “ｷﾏｷﾉ;ヴﾉ┞が aｷ┗W ﾗa デｴW デ┘Wﾉ┗W ;┌デｴﾗヴゲ ﾗヴ ｷﾐデWヴ┗ｷW┘WWゲ W┝デヴ;IデWS ｷﾐ ‘ｷデ┌ MWﾐﾗﾐげゲ 
edited collection, Nﾗ Wﾗﾏ;ﾐげゲ L;ﾐS (2004), are Muslim women from India, Pakistan and 
Bangladesh, but there is only cursory analysis of their contributions in the short 
introduction.
31
  In fact, there is a plethora of autobiographical writings by South Asian 
Muslim women, including memoirs, travelogues and short journal articles, both published 
and unpublished, in which to explore the theme of Partition from their unique perspective.  
In particular, this body of material published from 1947 onwards enables analysis of how 
Partition memories are constructed in relation to gender, class and community at different 
historical moments and locations.  Of particular interest, as suggested by my title, is 
;┌デﾗHｷﾗｪヴ;ヮｴ┞げゲ I;デｴ;ヴデｷI a┌ﾐIデｷﾗﾐ aﾗヴ ﾐ;ヴヴ;デｷﾐｪ デヴ;┌ﾏ;が H┌デ ;ﾉゲﾗ デｴW ゲWlective deployment 
of silences as a means of dealing with pain and complicity.  Other major themes include the 
creation of binaries between self and other, assertions of victimhood and agency, and the 
role of rumour in remembrance. 
                                                          
29
 Cｴ;ﾆヴ;┗;ヴデｷが けBWデヴ;┞;ﾉが AﾐｪWヴ ;ﾐS Lﾗゲゲげが ヱヲンく 
30
 Aﾉｷが けM┌ゲﾉｷﾏ WﾗﾏWﾐ ;ﾐS デｴW P;ヴデｷデｷﾗﾐ ﾗa IﾐSｷ;げが ヴンンく 
31
 The authors and interviewees include Sara Suleri, Ismat Chughtai, Shehla Shibli, Anees Kidwai and Hasna 
Saha. On their contributions in the introduction, see Ritu Menon (ed.), Nﾗ Wﾗﾏ;ﾐげゲ L;ﾐSぎ WﾗﾏWﾐ aヴﾗﾏ 
Pakistan, India and Bangladesh Write on the Partition of India (Delhi: Women Unlimited, 2004), 4, 8-10. 
8 
 
The assumed requirement for literacy to produce autobiography means most 
M┌ゲﾉｷﾏ aWﾏ;ﾉW ;┌デｴﾗヴゲ ﾗa ;┌デﾗHｷﾗｪヴ;ヮｴ┞ ;ヴWが ｷﾐ ｪWﾐWヴ;ﾉ デWヴﾏゲが けWﾉｷデWゲげ ┘ｷデｴｷﾐ “ﾗ┌デｴ Aゲｷ;げゲ 
complex social hierarchy: upper or middle-class, sharif of the old sort or new.  Most were 
not just educated, but educated to the degree level and beyond に an accreditation that 
meant they often pursued an occupation when few women and even fewer elite Muslim 
women did.  Their jobs varied, but by far the majority were educationalists, writers, 
politicians and performers.
32
  When compared to oral testimony as a source, it means less 
social variation, admittedly: female authors of South Asian autobiography rarely go beyond 
┘ｴ;デ VｷヴSWW I;ﾉﾉゲ けﾏﾗヴW ;IIWゲゲｷHﾉWが WS┌I;デWS ;ﾐS ┌ヴH;ﾐ ┗ﾗｷIWゲげく33  Saying that, the cast of 
characters that they depict, including servants, students, clients, audiences and voters, 
often do.  Autobiographies also offer insight into Partition experiences beyond one locality 
or region.   Authors from both Punjab and Bengal can be considered alongside those from 
other Muslim centres in South Asia, including Aligarh, Rampur, Bhopal and Hyderabad, thus 
enabling some discussion of the regional specificities of Partition experiences and 
memories.
34
  Moreover, autobiographies can disclose the construction of memories 
unmediated by a researcher or fictional lens.
35
  To get a sense of the complexity of themes 
within this rich body of Partition literature by Muslim women, let us turn in the remainder 
of this chapter to a case study. 
Chosen for close analysis is an autobiographical account of Partition by a Bengali 
Muslim woman named Jobeda Khanam (1920-90).  Her autobiography, Jiban Khatar 
                                                          
32
 Tｴｷゲ ゲ┌ﾏﾏ;ヴ┞ ｷゲ H;ゲWS ﾗﾐ Iｴく ヲぎ けTｴW “ﾗIｷﾗﾉﾗｪ┞ ﾗa A┌デｴﾗヴゲｴｷヮげ ｷﾐ ﾏ┞ aﾗヴデｴIﾗﾏｷﾐｪ ﾏﾗﾐﾗｪヴ;ヮｴが The Ultimate 
Unveiling: Gender, Autobiography and the Self in Muslim South Asia. 
33
 VｷヴSWWが け‘WﾏWﾏHWヴｷﾐｪ P;ヴデｷデｷﾗﾐげが ヵヶく 
34
 Oﾐ ┘ｴWヴW M┌ゲﾉｷﾏ ┘ﾗﾏWﾐ ┘ヴｷデｷﾐｪ ;┌デﾗHｷﾗｪヴ;ヮｴ┞ ┘WヴW ﾉﾗI;デWS ｷﾐ ｪWﾗｪヴ;ヮｴｷI;ﾉ デWヴﾏゲが ゲWW Iｴく ンぎ けTｴW 
A┌デﾗHｷﾗｪヴ;ヮｴｷI;ﾉ M;ヮげ ｷﾐ ﾏ┞ The Ultimate Unveiling. 
35
 That is not to deny the role of an editor or ghost writer.  On the part played by these external figures in 
Iﾗﾐゲデヴ┌Iデｷﾐｪ ;┌デﾗHｷﾗｪヴ;ヮｴ┞が ゲWW Iｴく ヴぎ け“デ;ｪｷﾐｪ デｴW “Wﾉaげ ｷﾐ ﾏ┞ The Ultimate Unveiling.  
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Pataguli [Pages from my life], was published only in Bengali by a press in Dhaka in 1991.
36
  
Its IｷヴI┌ﾉ;デｷﾗﾐ ;ヮヮW;ヴゲ デﾗ ｴ;┗W HWWﾐ a;ｷヴﾉ┞ ﾉｷﾏｷデWS ﾗ┌デゲｷSW B;ﾐｪﾉ;SWゲｴ SWゲヮｷデW デｴW ;┌デｴﾗヴげゲ 
W;ヴﾉｷWヴ aｷIデｷﾗﾐが ｷﾐIﾉ┌Sｷﾐｪ ゲｴﾗヴデ ゲデﾗヴｷWゲ ;ﾐS IｴｷﾉSヴWﾐげゲ Hﾗﾗﾆゲが ｪ;ヴﾐWヴｷﾐｪ ゲﾗﾏW ;デデWﾐデｷﾗﾐく37  
Nonetheless, it represents a wider proliferation of autobiographical writing by Bangladeshi 
women from the 1980s に with more than 40 authors producing life stories of various types 
over a thirty-year period.
38
  Like many of these women, Jobeda wrote at the end of her life 
to capture the many political and social changes that she had experienced.  As one near-
contemporary, Khatenamara Begam (born c. 1923-24), summarised:  
We に I mean, people of my age group に have seen all three ages (past, present and 
future).  The first 23/24 years of our lives were under the mighty British colonizers; 
our youth was spent in a lot of confusion and struggle under Pakistan; and our 
mature years passed in difficulty as independent citizens of Bangladesh.  Today, at 
the end of my life when I see the past, I see we have crossed many strong waves 
over many years.  We have seen epoch-making political changes.  We have gathered 
many different and strange experiences.  With great excitement, I have seen the 




For JﾗHWS;が デﾗﾗが ﾉｷ┗ｷﾐｪ デｴヴﾗ┌ｪｴ デｴWゲW けデｴヴWW ;ｪWゲげ ﾏﾗデｷ┗;デWS ;┌デﾗHｷﾗｪヴ;ヮｴｷI;ﾉ ヴWaﾉWIデｷﾗﾐく 
 TｴW ;┌デｴﾗヴげゲ ゲﾗIｷ;ﾉ ;ﾐS WS┌I;デｷﾗﾐ;ﾉ H;Iﾆｪヴﾗ┌ﾐS ;ﾉゲﾗ ﾏ;SW ｴWヴ ヴWヮヴWゲWﾐデ;デｷ┗W ﾗa  
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 Jobeda Khanam, Jiban Khatar Pataguli (Dhaka: Kathamala Prakashani, 1991).  I am extremely grateful to 
Sarmistha Gupta with whom I worked in Delhi to prepare translations from the text. 
37
 An example of her short story collections widely available in North American university libraries is: Jobeda 
Khanam, Ekati Surera Mrtyu (Dhaka: Adila Bradarsa, 1974).  Her writing for children is addressed in: Peter Hunt 
(ed.), IﾐデWヴﾐ;デｷﾗﾐ;ﾉ Cﾗﾏヮ;ﾐｷﾗﾐ EﾐI┞IﾉﾗヮWSｷ; ﾗa CｴｷﾉSヴWﾐげゲ LｷデWヴ;デ┌ヴW, vol. I (London: Routledge, 2004, 2nd ed.), 
1087. Other writings include: Ananta Pipasa (Dhaka: Naoroja Kitabistana, 1967); Chotadera Ekankika (Dhaka: 
Bangla Ekadami, 1963); and Mahasamudra (Dhaka: Bangladesh Shishu Academy, 1977). 
38
 I discuss this proliferation in ch. 2 and ch. 3 of my The Ultimate Unveiling. 
39
 Kｴ;デWﾏ;ﾐ;ヴ; BWｪ;ﾏが けN;ヴｷ “ｴｷﾆゲｴ;ぎ Aﾏｷ J; DWﾆｴWIｴｴｷげ in Nurunnahar Faizunnessa (ed.), Kaler Samukh Bhela 
(Dhaka: Muktodhara, 1988), 70. 
10 
 
Muslim women writing autobiography in the twentieth century.  Born in 1920 in the small 
town of Kushtia に デｴWﾐ ｷﾐ Iﾗﾉﾗﾐｷ;ﾉ BWﾐｪ;ﾉげゲ N;Sｷ; SｷゲデヴｷIデが H┌デ ﾐﾗ┘ ｷﾐ ゲﾗ┌デｴ┘Wゲデ B;ﾐｪﾉ;SWゲｴ 
に her childhood experiences were framed by a fairly affluent extended family that practiced 
strict seclusion (purdah).  Though her grandfather was a respected local pir (or spiritual 
guide), her father, as a younger son, had been sent to school and then college to receive a 
けﾏﾗSWヴﾐげ WS┌I;デｷﾗﾐ デｴ;デ ┘ﾗ┌ﾉS a;Iｷﾉｷデ;デW ;IIWゲゲ デﾗ デｴW Iﾗﾉﾗﾐｷ;ﾉ H┌ヴW;┌Iヴ;I┞く  D┌ﾉ┞が ｴW 
ﾉ;ﾐSWS ; け┗Wヴ┞ Hｷｪげ ﾃﾗH ;ゲ ゲ┌H-inspector in the Education Department that meant his 
immediate family often moved to different postings within colonial Bengal.  While in 
B;ゲｷヴｴ;デ ふﾐﾗ┘ ｷﾐ WWゲデ BWﾐｪ;ﾉぶが JﾗHWS;げゲ a;デｴWヴ ┘;ゲ ヮヴWゲゲ┌ヴWS H┞ M┌ゲﾉｷﾏ aヴｷWﾐSゲ デﾗ ゲWﾐS ｴｷゲ 
daughter to a local purdah school, but, as she was nearly eleven, he demurred on the basis 
that she was of marriageable age.  Still, he recognised her desire to learn by teaching her 
the rudiments of Bengali and mathematics at home.  Only after her marriage at the age of 
デｴｷヴデWWﾐ デﾗ ; ┘WゲデWヴﾐｷゲWS けｪWﾐデﾉWﾏ;ﾐげ aヴom Calcutta over twenty years her senior did she 
begin to study in earnest, passing her matriculation examination five years later.  Ultimately, 
ゲｴW ヮ┌ヴゲ┌WS WS┌I;デｷﾗﾐ デﾗ デｴW M;ゲデWヴげゲ ﾉW┗Wﾉ ;ﾐS HW┞ﾗﾐSが W┗Wﾐ ｪﾗｷﾐｪ ;Hヴﾗ;S ｷﾐ デｴW ヱΓヵヰゲ デﾗ 
study at the University of London and the University of Kentucky.
40
 
Midway through her published autobiography, Jobeda paused to reflect consciously 
on the process of writing her life at the age of seventy years old when her memories were 
ﾐﾗ ﾉﾗﾐｪWヴ けゲｴ;ヴヮげく  Aゲ ゲｴW W┝ヮﾉ;ｷﾐWS ﾗa ｴWヴ ﾐ;ヴヴ;デｷ┗Wぎ けIデ ｷゲ aヴﾗﾏ ﾏ┞ ﾏWﾏﾗヴ┞ ;ﾐS デｴ┌ゲ ﾐﾗデ ; 
continuous history.  The memories that come to my mind are just jotted down. That is why 
sometimes I write things that have happened later and sometimes things that have 
happened earlier.  Many things I do not remember in sequence.  Many things I remember 
                                                          
40
 Tｴｷゲ Hｷﾗｪヴ;ヮｴｷI;ﾉ ゲ┌ﾏﾏ;ヴ┞ ｷゲ H;ゲWS ﾗﾐ デｴW aｷヴゲデ ｴ;ﾉa ﾗa JﾗHWS; Kｴ;ﾐ;ﾏげゲ Jiban Khatar Pataguli, especially pp. 
1-28, 43, 88-9. 
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┗Wヴ┞ IﾉW;ヴﾉ┞が H┌デ I Sﾗ ﾐﾗデ ヴWﾏWﾏHWヴ デｴWｷヴ S;デWゲ ;ﾐS ┞W;ヴゲくげ41  Her frank observation calls to 
ﾏｷﾐS ;I;SWﾏｷI ;ﾐ;ﾉ┞ゲWゲ ┌ﾐSWヴ デｴW ヴ┌HヴｷI ﾗa けﾏWﾏﾗヴ┞ ゲデ┌SｷWゲげ H┞ ┘ｴｷIｴ ｷﾐSｷ┗ｷS┌;ﾉ 
recollections, as contained in oral histories or autobiographies, are characterised as 
け┌ﾐゲデ;HﾉWげが けゲｴｷaデｷﾐｪげが W┗Wﾐ け┘ｴｷﾏゲｷI;ﾉげく42   At the same time, it evokes a fragmentary quality 
ゲﾗ ﾗaデWﾐ ｷSWﾐデｷaｷWS ┘ｷデｴ ┘ﾗﾏWﾐげゲ ┘ヴｷデｷﾐｪ H┞ ┘ｴｷIｴ デｴWｷヴ ;┌デﾗHｷﾗｪヴ;ヮｴｷWゲ ｷﾐ ヮ;ヴデｷI┌ﾉ;ヴ ;ヴW 
seen to resist chronology and construction.
43
  The process of writing に by which memories 
┘WヴW ﾃ┌ゲデ けﾃﾗデデWSげ Sﾗ┘ﾐ に becomes inscribed on a text free of chapter breaks or a proper 
IﾗﾐIﾉ┌ゲｷﾗﾐく  TｴW ;Hヴ┌ヮデ WﾐS デﾗ デｴW デW┝デ ﾏ;┞が ｷﾐ a;Iデが HW ; ヴWゲ┌ﾉデ ﾗa デｴW ;┌デｴﾗヴげゲ SW;デｴ ﾏｷS-
composition.  Certainly, the book was published posthumously. 
Nevertheless, Jiban Khatar Pataguli is roughly chronological with the main section on 
P;ヴデｷデｷﾗﾐ ;ヮヮW;ヴｷﾐｪ ;ゲ ヮ;ヴデ ﾗa ; ┘ｷSWヴ SｷゲI┌ゲゲｷﾗﾐ ﾗa デｴW ;┌デｴﾗヴげゲ ゲデヴ┌ｪｪﾉW デﾗ ;デデ;ｷﾐ 
educational qualifications after 1939.  That watershed moment is defined, not by the 
ﾗ┌デHヴW;ﾆ ﾗa WﾗヴﾉS W;ヴ IIが H┌デ H┞ ｴWヴ ｴ┌ゲH;ﾐSげゲ ヮヴWﾏ;デ┌ヴW SW;デｴ aヴﾗﾏ デ┞ヮｴﾗｷS デｴ;デ ﾉWaデ ｴWヴ 
a widow with two young children at the age of just eighteen.  Unwilling to return to her 
ﾐ;デ;ﾉ ｴﾗﾏW ┘ｴWヴW ゲｴW ┘ﾗ┌ﾉS HW ; けH┌ヴSWﾐげ ﾗﾐ ﾗthers, she sought employment as a teacher 
that would allow her to provide for her children while pursuing higher education.
44
  Her 
narration thus moves from the process of completing her I.A. and B.A. in the early 1940s 
against a backdrop of war and famine to her return to Calcutta in 1946 に aged around 26 
years に to pursue formal teaching training (B.T.).   That Jobeda retained her links to her 
native district of Nadia in central Bengal に soon to be partitioned in 1947 に underlines the 
                                                          
41
 Ibid., 87. 
42
 I Sヴ;┘ ｴWヴW ﾗﾐ デｴW ;ﾐ;ﾉ┞ゲｷゲ ﾗa けGWﾐSWヴが PWヴaﾗヴﾏ;ﾐIWが ;ﾐS MWﾏﾗヴ┞げ H┞ Aﾐゲｴ┌ M;ﾉｴﾗデヴ; ;ﾐS ﾏ┞ゲWﾉa ｷﾐ ﾗ┌ヴ 
Introduction to Speaking of the Self, especially 18. 
43
 Fﾗヴ ; ゲ┌ﾏﾏ;ヴ┞ ﾗa デｴW けSｷaaWヴWﾐIWげ デｴWﾗヴ┞ ﾗa ┘ﾗﾏWﾐげゲ ;┌デﾗHｷﾗｪヴ;ヮｴ┞が ゲWW “ｷSﾗﾐｷW “ﾏｷデｴ ;ﾐS J┌ﾉｷ; Watson, 
けIﾐデヴﾗS┌Iデｷﾗﾐぎ “ｷデ┌;デｷﾐｪ “┌HﾃWIデｷ┗ｷデ┞ ｷﾐ WﾗﾏWﾐげゲ A┌デﾗHｷﾗｪヴ;ヮｴｷI;ﾉ Pヴ;IデｷIWゲげ ｷﾐ Women, Autobiography, 
Theory: A Reader, ed. Sidonie Smith and Julia Watson (Madison: The University of Wisconsin Press, 1998), 18 
44
 Jobeda Khanam, Jiban Khatar Pataguli, 44. 
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;┌デﾗHｷﾗｪヴ;ヮｴ┞げゲ ゲデ;デ┌ゲ ;ゲ けﾏWﾏﾗヴｷWゲ aヴﾗﾏ デｴW HﾗヴSWヴげ ｷﾐ ﾉｷﾐW ┘ｷデｴ デｴｷゲ ┗ﾗﾉ┌ﾏWげゲ ┘ｷSWヴ 
intention.
45
  Subsequent to this core passage, Partition reappears frequently as a marker of 
デｷﾏW けHWaﾗヴWげ ﾗヴ け;aデWヴげ ┘ｴｷIｴ ヮﾗﾉｷデｷIゲ ﾗヴ I┌ﾉデ┌ヴW ﾗヴ ｪﾗ┗WヴﾐﾏWﾐデ ﾗヮWヴ;デWS ;IIﾗヴSｷﾐｪ デﾗ ﾗﾐW 
strict iﾏヮWヴ;デｷ┗W ﾗヴ ;ﾐﾗデｴWヴく  TｴW ;┌デｴﾗヴげゲ デWﾉﾉｷﾐｪ ﾗa ﾉ;デWヴ WヮｷゲﾗSWゲ ﾗa ┗ｷﾗﾉWﾐIW ;ゲ E;ゲデ 
Pakistan transmuted into Bangladesh に including during the Language Movement that 
reached its peak in 1952 and the 1971 war resulting in independence に encourages 
reflection on how her Partition memories may have been inflected through that lens. 
Of particular note is that Jobeda Khanam begins the passage on Partition proper with 
; ﾐ;デｷﾗﾐ;ﾉｷゲデ デヴﾗヮWぎ デｴ;デが けHWaﾗヴW デｴW デヴﾗ┌HﾉWゲげが デｴWヴW ｴ;S HWWﾐ Iﾗﾏﾏ┌ﾐ;ﾉ ｴ;ヴﾏﾗﾐ┞ ｷﾐ BWﾐｪ;ﾉ 
with Hindus and Muslims united in their opposition to the British and their Indian 
Iﾗﾉﾉ;Hﾗヴ;デﾗヴゲ ｷﾐ デｴW ヮﾗﾉｷIW aﾗヴIWく   TｴW けHｷﾐ;ヴ┞ aﾗヴﾏ┌ﾉ;デｷﾗﾐげ デｴ;デ ゲｴW IヴW;デWゲ ｴWヴW HWデ┘WWﾐ 
けｷS┞ﾉﾉｷI Iﾗｴ;Hｷデ;デｷﾗﾐげ ﾗﾐ ﾗﾐW ｴ;ﾐS ;ﾐS け;ﾐデ;ｪﾗﾐｷゲﾏ ;ﾐS ┗ｷﾗﾉWﾐIWげ ﾗﾐ デｴW ﾗデｴWヴが デﾗ Hﾗヴヴﾗw 
M;ｴ┌; “;ヴﾆ;ヴげゲ SWゲIヴｷヮデﾗヴゲが ｷゲ ゲﾗﾏW┘ｴ;デ HWﾉｷWS H┞ デｴW ;┌デｴﾗヴげゲ ﾗ┘ﾐ デWﾉﾉｷﾐｪ ﾗa 
intercommunal relations in her childhood.
46
  We may consider here, as example, a passage 
W;ヴﾉ┞ ｷﾐ デｴW デW┝デ ｷﾐ ┘ｴｷIｴ JﾗHWS; SWゲIヴｷHWゲ ﾏ;ﾆｷﾐｪ ; けゲヮWIｷ;ﾉ aヴｷWﾐSげ ﾗa ; ﾐWｷｪｴHﾗ┌ヴ ｪｷヴl, 
Lolita, while living in the Hindu-majority Krishnanagar district.  The poor girl ended up 
けHW;デWﾐ Hﾉ;Iﾆ ;ﾐS Hﾉ┌Wげ aﾗヴ ﾉWデデｷﾐｪ ; けM┌Iｴ;ﾉﾏ;ﾐげ に a derogatory term for Muslim に spoil a 
room of foodstuffs with her touch when she came to play.  As Jobeda introduces the 
;ﾐWISﾗデWぎ けWWげ に read, Muslims に け┘WヴW ;ﾉ┘;┞ゲ ┘ﾗヴヴｷWS デｴ;デ ┘W ┘ﾗ┌ﾉS IヴW;デW ヴｷデ┌;ﾉ 
ヮﾗﾉﾉ┌デｷﾗﾐ H┞ デﾗ┌Iｴｷﾐｪ デｴWﾏげ に read, Hindus に けﾗヴ デｴWｷヴ デｴｷﾐｪゲくげ  BWI;┌ゲW JﾗHWS;げゲ a;デｴWヴ ┘;ゲ 
デｴW ｷﾐゲヮWIデﾗヴ ;ﾐS Lﾗﾉｷデ;げゲ a;デｴWヴ デｴW ｴW;Sﾏ;ゲデWヴ ﾗa デｴW ﾉﾗI;ﾉ ゲIｴﾗﾗﾉが ﾐﾗ ﾗﾐW aヴﾗﾏ Lﾗﾉｷデ;げゲ 
                                                          
45
 Oﾐ N;Sｷ;げゲ けSWﾏﾗｪヴ;ヮｴｷI Iﾗﾐデﾗ┌ヴゲげ ;ゲ ; けHﾗヴSWヴ SｷゲデヴｷIデげが ゲWW “┌Hｴ;ゲヴｷ Gｴﾗゲｴが けPﾗヮ┌ﾉ;デｷﾗﾐ Mﾗ┗WﾏWﾐデ ｷﾐ WWゲデ 
Bengal: A Case Study of Nadia District, 1947-ヱΓヵヱげが South Asia Research 34:2 (2014): 113-32. 
46
 M;ｴ┌; “;ヴﾆ;ヴが けCｴ;ﾐｪｷﾐｪ TﾗｪWデｴWヴが Cｴ;ﾐｪｷﾐｪ Aヮ;ヴデぎ UヴH;ﾐ M┌ゲﾉｷﾏ ;ﾐS HｷﾐS┌ WﾗﾏWﾐ ｷﾐ PヴW-Partition 
BWﾐｪ;ﾉげが History & Memory 27:1 (Spring/Summer 2015): 5-42.  The quotation is from p. 9. 
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a;ﾏｷﾉ┞ S;ヴWS デﾗ けゲIﾗﾉSげ JﾗHWS; に H┌デ け;デ ｴﾗﾏW I ┘;ゲ ゲﾉ;ヮヮWS aﾗヴ ｪﾗｷﾐｪ デﾗ デｴWｷヴ ｴﾗ┌ゲWげく47  The 
;ヮヮ;ヴWﾐデ けIﾗﾐ┗ｷ┗ｷ;ﾉｷデ┞げ ﾗa ヮヴW-Partition Bengal is thus brought into tension, even in a context 
of complex status hierarchies.
48
 
To evoke a past peace before intercommunal violence engulfed Bengali society thus 
offers a moment for nostalgia in the text, but not one that is readily sustained.  Indeed, in 
narrating Partition, the author moves immediately back to a position of creating strict 
binariWゲ HWデ┘WWﾐ けゲWﾉaげ ;ﾐS けﾗデｴWヴげ に ┘ｷデｴ けゲWﾉaげ ;ゲ M┌ゲﾉｷﾏ ;ﾐS けﾗデｴWヴげ ;ゲ HｷﾐS┌く  Aゲ ゲｴW 
┘ヴｷデWゲぎ けCﾗﾐｪヴWゲゲ ┘;ゲ the united force of Hindus and Muslims.  In unity, everybody fought 
against the British.  But when the Muslims saw that Hindus were only working for their own 
┘Wﾉa;ヴWが デｴWﾐ デｴW M┌ゲﾉｷﾏゲ Wゲデ;HﾉｷゲｴWS デｴW M┌ゲﾉｷﾏ LW;ｪ┌Wぐげ49  Once set, the subsuming of 
individuals into groups defined by religious community (in the case of Indians) or nation (in 
the case of Britons) is sustained throughout.  Hence, she writes that, after the horror in 
C;ﾉI┌デデ; デｴ;デ ゲｷｪﾐｷaｷWS DｷヴWIデ AIデｷﾗﾐ D;┞ ｷﾐ A┌ｪ┌ゲデ ヱΓヴヶが けデｴW HｷﾐS┌ゲが デｴW M┌ゲﾉｷﾏゲ ;ﾐS デｴW 
Bヴｷデｷゲｴ ｴ;S ;ﾉﾏﾗゲデ ;ｪヴWWS デﾗ デｴW a;Iデ ﾗa P;ヴデｷデｷﾗﾐげく50  A more accurate telling of the delicate 
political negotiations that signified this shift may have referenced, as above, the Indian 
National Congress or the All-India Muslim League or even the British rulers or government.   
B┌デが ｷﾐ JﾗHWS;げゲ ヴWデヴﾗゲヮWIデｷ┗W デWﾉﾉｷﾐｪが ヮﾗﾉｷデｷI;ﾉ ｪヴﾗ┌ヮｷﾐｪゲ ┘WヴW ゲ┞ﾐﾗﾐ┞ﾏﾗ┌ゲ ┘ｷデｴ Iﾗﾏﾏ┌ﾐｷデ┞く 
  What she suggests, however, is that the discord between these groups was not 
ﾐWIWゲゲ;ヴｷﾉ┞ ｷﾐﾐ;デW ｷﾐ ; ┘;┞ aﾗI;ﾉ デﾗ ﾏﾗヴW ;ﾐデ;ｪﾗﾐｷゲデｷI ┗Wヴゲｷﾗﾐゲ ﾗa デｴW けデ┘ﾗ ﾐ;デｷﾗﾐゲ デｴWﾗヴ┞げく  
On the contrary, it was created by Hindu majoritarianism and exclusion both at an individual 
and a more general level.  So, still narrating events of 1946, Jobeda records that she had 
some difficulty gaining entrance to David Hare Training College for her teacher training 
                                                          
47
 Jobeda Khanam, Jiban Khatar Pataguli, 20-1. 
48
 I draw here again on Sarﾆ;ヴが けCｴ;ﾐｪｷﾐｪ TﾗｪWデｴWヴげが ヱΑく 
49
 Jobeda Khanam, Jiban Khatar Pataguli, 51. 
50
 Ibid., 62. 
14 
 
because the ヮヴｷﾐIｷヮ;ﾉが ; Mヴく KくDく Gｴﾗゲｴが SｷS ﾐﾗデ ┘;ﾐデ デﾗ ｪｷ┗W ｴWヴ Wﾐデヴ┞ ;ﾐS デｴW けデｴヴWW 
Muslｷﾏ ヮヴﾗaWゲゲﾗヴゲげ SｷS ﾐﾗデ ゲデ;ﾐS ┌ヮ aﾗヴ ｴWヴく  Oﾐﾉ┞ H┞ I;ﾉﾉｷﾐｪ ﾗﾐ け“┌ｴヴ;┘;ヴS┞ “;ｴｷHげ ﾐﾗ ﾉWゲゲ に 
the Muslim League politician then premier of Bengal with whom she had cultivated a 
connection since 1940 に ┘;ゲ ゲｴW ;HﾉW デﾗ ｪ;ｷﾐ ;IIWゲゲく  E┗Wﾐ デｴWﾐが ;ゲ デｴW ﾗﾐﾉ┞ けM┌ゲﾉｷm 
┘ﾗﾏ;ﾐげ ;ﾏﾗﾐｪ ﾃ┌ゲデ aﾗ┌ヴ ﾗヴ aｷ┗W けM┌ゲﾉｷﾏ ゲデ┌SWﾐデゲげ ｷﾐ デｴW ┘ｴﾗﾉW ゲIｴﾗﾗﾉが ゲｴW ﾉｷ┗WS ｷﾐ ;ﾐ 
ﾗデｴWヴ┘ｷゲW けHｷﾐS┌げ ｴﾗゲデWﾉ ｷﾐ ; HｷﾐS┌-dominated area of the city (on Hungerford Street in 
B;ﾉﾉ┞ｪ┌ﾐｪWぶく  “ｷｪﾐｷaｷI;ﾐデ ;ヴW デｴW デ;┌ﾐデゲ ゲｴW ヴWヮﾗヴデゲ ｴ;┗ｷﾐｪ ヴWIWｷ┗WS aヴﾗﾏ ; けHｷﾐS┌ ｪｷヴﾉげぎ けwhy 
did you hurry to get admitted here?  When Pakistan is created you could go there and get 
;SﾏｷデデWS W;ゲｷﾉ┞くげ  AIIﾗヴSｷﾐｪ デﾗ JﾗHWS;げゲ ﾗ┘ﾐ デWﾉﾉｷﾐｪが ｴWヴ ヴWゲヮﾗﾐゲW ┘;ゲ デｴW aﾗﾉﾉﾗ┘ｷﾐｪぎ けI Iﾗ┌ﾉS 
not help but answer her ridicule.  I told her に the day Pakistan is created, I will go there. 
Nﾗ┘が P;ﾆｷゲデ;ﾐ ｷゲ ﾏｷ┝WS ┘ｷデｴ IﾐSｷ;が ゲﾗ ┘W ｴ;┗W ﾗ┌ヴ ﾗ┘ﾐ ヴｷｪｴデゲ ｴWヴWくげ51 
 L;デWヴ ｷﾐ デｴｷゲ ゲ;ﾏW ゲWIデｷﾗﾐが デｴW ;┌デｴﾗヴ ヴWヮﾗヴデゲ ｷﾐ ; ゲｷﾏｷﾉ;ヴ ┗Wｷﾐぎ けO┌ヴ ﾏﾗ┗WﾏWﾐデ aﾗヴ 
another country was very irritating to Hindu society.  They behaved as if India was theirs.  
They would not let India be divided. One day a quarrel broke out between me and two of 
my Hindu class mates during which one commented that Suhrawardy and Jinnah were 
traitors.  I got extremely angry. I said very forcefully that your whole Hindu society is a 
traitor.  You all want to keep the Muslims as your servants.  That is why Jinnah and 
“┌ｴヴ;┘;ヴS┞ aｷｪｴデ ;ｪ;ｷﾐゲデ デｴｷゲくげ52  This anecdote, read alongside the previous one, offers 
offer a clear sense of how, from the sympathetic location of late twentieth century 
B;ﾐｪﾉ;SWゲｴ ;デ デｴW ﾉW;ゲデが JﾗHWS; IﾗﾐIWｷ┗WS ﾗa けM┌ゲﾉｷﾏゲげ ;ゲ ;ﾐ ┌ﾐSWヴIﾉ;ゲゲ ｷﾐ ヮヴW-partition 
IﾐSｷ; HWｷﾐｪ ヮ┌ゲｴWS ﾗ┌デ H┞ けHｷﾐS┌ゲげく  Aデ デｴW ゲ;ﾏW デｷﾏWが デｴWゲW ヮ;ゲゲ;ｪWゲ ;ヴW ｴｷｪｴﾉ┞ ヴW┗W;ﾉｷﾐｪ ﾗa 
her own agency: Muslims may be victims, but she is willing to talk and to act.  Even when 
けゲI;ヴWS aﾗヴ ﾗ┌ヴ ﾉｷ┗Wゲげが ゲｴW ┘ﾗ┌ﾉS Sﾗ けS;ヴｷﾐｪ デｴｷﾐｪゲげぎ ヮ┌デ ; ┗Wヴﾏｷﾉﾉｷﾗﾐ Sﾗデ ﾗﾐ ｴWヴ aﾗヴWｴW;S ;ﾐS 
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a shankha, or conch-shell bangle, on her wrist so that, in the disguise of a married Hindu 
woman, she could buy books on College Street or visit her relatives.
53
  She also writes at 
length about her eager participation in various meetings and processions, as well as her 
work in the relief camps after the riots.
54
 
 Of course, it is significant that she did the latter work, not just as a matter of political 
conviction or philanthropy, but also to gain the wage necessary to pay for schooling, 
accommodation and food for her and her children.  Some of the most inspirational passages 
in Jiban Khatar Pataguli are those in which Jobeda narrates how, throughout 1946 and early 
1947, she would teach in the morning and then go to college in the afternoon before 
working in the relief camps in the evening, all the while making arrangements for her 
IｴｷﾉSヴWﾐげゲ ゲIｴﾗﾗﾉｷﾐｪ ;ﾐS I;ヴWく55  Included in this section is a revealing quotation attributed 
to an associate, Anwara Begam, who was then a Muslim League parliamentarian.   She 
ゲ┌ヮヮﾗヴデWS JﾗHWS; ┘ｴWﾐ ゲｴW ┘;ゲ デヴ┞ｷﾐｪ デﾗ ;Iケ┌ｷヴW ;ﾐﾗデｴWヴ デW;Iｴｷﾐｪ ﾃﾗH ;デ ; M┌ゲﾉｷﾏ ｪｷヴﾉゲげ 
high school in Park CｷヴI┌ゲ ｷﾐ IWﾐデヴ;ﾉ C;ﾉI┌デデ; H┞ ﾉ;ﾏH;ゲデｷﾐｪ デｴW ヴWﾉ┌Iデ;ﾐデ ヮヴｷﾐIｷヮ;ﾉぎ けA 
M┌ゲﾉｷﾏ ｪｷヴﾉ ｷゲ aｷｪｴデｷﾐｪ デﾗ ゲデ;ﾐS ﾗﾐ ｴWヴ ﾗ┘ﾐ デ┘ﾗ aWWデ ;ﾐS ┞ﾗ┌ ┘ｷﾉﾉ ﾐﾗデ ｴWﾉヮ ｴWヴくげ56  Ultimately, 
Jobeda was granted employment, indicating how Partition could offer opportunities to 
those woﾏWﾐ ゲWWﾆｷﾐｪ デﾗ デ;ﾆW デｴWﾏく  AﾐS ┞Wデ ｷデ ┘ﾗ┌ﾉS HW ヮヴﾗHﾉWﾏ;デｷI デﾗ ヴW;S ┘ﾗﾏWﾐげゲ 
;ｪWﾐI┞ ｴWヴW ;ゲ ;ﾐ ┌ﾐWケ┌ｷ┗ﾗI;ﾉ ｪﾗﾗSく  Aゲ JﾗHWS; ヮ┌デゲ ｷデぎ けI ｪﾗデ デｴW ﾃﾗHく  I ｪﾗデ デｴW ﾃﾗHが H┌デ I SｷS 
ﾐﾗデ ｴ;┗W ;ﾐ┞ ヴWゲデ aヴﾗﾏ ﾏﾗヴﾐｷﾐｪ デﾗ ﾐｷｪｴデくげ57 
F┌ヴデｴWヴﾏﾗヴWが ┘ﾗﾏWﾐげゲ ;ｪWﾐI┞ I;ﾐ ;ﾉゲﾗ HW located in their collusion in violence.  A 
number of incidents narrated by the author に about others, if not herself に point to how 
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women were responsible for providing their menfolk with weapons with which to fight, 
primarily in the form of domestic objects like kitchen knives.  As Jobeda writes about Direct 
AIデｷﾗﾐ D;┞ぎ けTｴW ヴｷﾗデ ゲデ;ヴデWSく  B┌デ ｴﾗ┘ ┘ﾗ┌ﾉS M┌ゲﾉｷﾏゲ aｷｪｴデいくくく  Ia I ｴ;S ﾐﾗデ ゲWWﾐ ｷデ ┘ｷデｴ ﾏ┞ 
own eyes I would not have believed it.  I saw women giving their men anything they could 
find for the men tﾗ aｷｪｴデ ┘ｷデｴくげ58  She also depicts Muslim women of differing classes as 
responsible for spurring on their sons to fight and die.  Consider the following passage as 
ｷﾉﾉ┌ゲデヴ;デｷ┗W W┝;ﾏヮﾉWぎ けI ヴWﾏWﾏHWヴ ﾗﾐW ﾉ;S┞ ┗Wヴ┞ IﾉW;ヴﾉ┞く “ｴW ┘;ゲ デｴW ﾏﾗデｴWヴ ﾗa ; ヴｷIﾆゲｴ;┘ 
puller. She touched her heart and said に さTｴｷゲ ｷゲ ﾗ┌ヴ ﾃｷｴ;Sく NﾗHﾗS┞ I;ﾐ SWゲデヴﾗ┞ デｴW M┌ゲﾉｷﾏゲく 
Tﾗ SWaWﾐS デｴW ｴﾗﾐﾗ┌ヴ ﾗa デｴW M┌ゲﾉｷﾏゲが ﾏ┞ ゲﾗﾐ ┘ｷﾉﾉ ｪｷ┗W ｴｷゲ ﾉｷaWくざ  TｴW aｷヴW I ゲ;┘ ｷﾐ デｴ;デ デｴｷﾐ 
┘ﾗﾏ;ﾐげゲ W┞Wゲ ﾗﾐ デｴ;デ S;┞が I ゲデｷﾉﾉ ヴWﾏWﾏHWヴ IﾉW;ヴﾉ┞ デﾗ デｴｷゲ S;┞くげ59   These anecdotes 
confound one of the oft-ヮWヴヮWデ┌;デWS けﾏ┞デｴゲげ ﾗa P;ヴデｷデｷﾗﾐ ┗ｷﾗﾉWﾐIW デｴ;デ ｷデ ┘;ゲ けﾉ;ヴｪWﾉ┞ ﾏ;ﾉWげ 
┘ｷデｴ ┘ﾗﾏWﾐ ;ゲ デｴW け┗ｷIデｷﾏゲ ﾗa ┗ｷﾗﾉWﾐIWが ﾐﾗデ ｷデゲ ヮWヴヮWデヴ;デﾗヴゲが ﾐﾗデ ｷデゲ ;ｪWﾐデゲげく60   According to 
B┌デ;ﾉｷ;が デｴWゲW ﾐ;ヴヴ;デｷ┗Wゲ けIﾗﾐデ;ｷﾐWS ;ﾐS IｷヴI┌ﾏゲIヴｷHWSげ ┘ﾗﾏWﾐげゲ けヮﾗデWﾐデｷ;ﾉ aﾗヴ ┗ｷﾗﾉWﾐIWげ デﾗ 
ﾆWWヮ デｴWﾏ ┘ｷデｴｷﾐ ;ﾐ けﾗヴS;ｷﾐWS Hﾗ┌ﾐS;ヴ┞げ デｴ;デ SWaｷﾐWS デｴWﾏ ;ゲ けﾐﾗﾐ-┗ｷﾗﾉWﾐデげく61  As a Muslim, 
a Bangladeshi and an independent woman, Jobeda had no such compunction.  
Nevertheless, there is still a strong undercurrent of victimhood and trauma in Jiban 
Khatar Pataguli.  The author, for instance, reports the intense fear that she experienced in 
the days following Direct Action Day during which she ended up hiding, separated from her 
children, in the offices of the Millat newspaper with a number of other single Muslim 
women.  Though they had no bedding, food or bathing facilities, their greatest distress came 
aヴﾗﾏ デｴW ﾐｷｪｴデ ゲﾗ┌ﾐSゲぎ けIﾐ デｴW SW;S ﾗa ﾐｷｪｴデが ┘W Iﾗ┌ﾉS ｴW;ヴ SｷaaWヴWﾐデ ﾆｷﾐSゲ ﾗa ﾐﾗｷゲWゲく  J;ｷ 
Hind, Jai Hind, Allah Ho Akbar, Allah Ho Akbar.  Every noise stopped our heart beating.  Even 
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デｴW ┘;デWヴ デｴ;デ デヴｷIﾆﾉWS Sﾗ┘ﾐ デｴW デ;ヮ ゲﾗ┌ﾐSゲ ﾉｷﾆW J;ｷ HｷﾐSが J;ｷ HｷﾐSぐ Hﾗ┘ ┘ﾗ┌ﾉS ┘W HW 
ゲ;aWいげ62  TｴW┞ HWｪｪWS aﾗヴ ヮﾗｷゲﾗﾐ ﾗﾐﾉ┞ デﾗ HW ヴW;ゲゲ┌ヴWS H┞ ﾏ;ﾉW M┌ゲﾉｷﾏ ﾉW;SWヴゲぎ けWW ┘ｷﾉﾉ ﾐﾗデ 
let our dauｪｴデWヴゲ a;ﾉﾉ ｷﾐデﾗ デｴWｷヴ ｴ;ﾐSゲくげ63  We may conjecture that her experience of living 
through the equally traumatic circumstances of the 1971 independence struggle に during 
┘ｴｷIｴ ゲﾗ ﾏ;ﾐ┞ BWﾐｪ;ﾉｷ ┘ﾗﾏWﾐ ;ﾐS ｪｷヴﾉゲ ┘WヴWが ｷﾐ ｴWヴ ﾗ┘ﾐ デWﾉﾉｷﾐｪが けH┌デIｴWヴWSげ ;ﾐS 
けｴ┌ﾏｷﾉｷ;デWSげ H┞ けIヴ┌Wﾉ P;ﾆｷゲデ;ﾐｷ ゲﾗﾉSｷWヴゲげ に may have reinvigorated and framed these earlier 
memories.
64
  The young woman that she was in 1946 could only have imagined what may 
have happened to her if the offices were attacked; after 1971, she knew through personal 
observation, the experiences of friends and family, and, notably, rumour how women could 
be raped, murdered and dismembered. 
The author also recounts in very explicit terms the specific horrors that she observed 
during Partition, particularly when travelling through Calcutta in a government car under 
police protection to her exams in July and August of 1947: one foot stuck out of a bag on the 
side of the road, a headless body hanging from a tree.  On the latter occasion, she reports 
being so disturbed that she vomited in the car before breaking into a howl in the 
examination hall.
65
  OデｴWヴ デヴ;ｪWSｷWゲ ┘WヴW ﾐﾗデ ﾗHゲWヴ┗WSが H┌デ けｴW;ヴSげ ;ゲ ヴ┌ﾏﾗ┌ヴゲ ﾗヴ ﾐW┘ゲ 
stories: how people were tied, like cattle, then thrown over bridges, how others were torn 
in half by their legゲ ﾗヴ H┌ヴﾐデ デﾗ けIﾗ;ﾉげが ｴﾗ┘ ﾐ;ﾆWS ┘ﾗﾏWﾐ ┘ｷデｴ デｴWｷヴ HヴW;ゲデゲ ゲﾉｷIWS ﾗaa ┘WヴW 
left abandoned on the road.  Faced with photographs taken by a reporter friend, she again 
HWｪ;ﾐ デﾗ けｴﾗ┘ﾉげく66  These passages point to how autobiography may take on a therapeutic 
function: as a means of coming to terms with past trauma by articulating and thus 
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  JﾗHWS; ｴWヴゲWﾉa ﾐﾗデWゲ デｴ;デが ;aデWヴ P;ヴデｷデｷﾗﾐが ゲｴW デヴｷWS デﾗ けaﾗヴｪWデ W┗Wヴ┞デｴｷﾐｪげ ;ﾐS 
けaWWﾉ ;デ ヮW;IWげぎ けB┌デ デｴ;デ SｷS ﾐﾗデ ｴ;ヮヮWﾐげく68  Unable to suppress the memories に especially in 
a political context where ongoing violence meant they were constantly being invoked に she 
appears to have turned instead to writing the pain as form of catharsis.  Yet it is noteworthy 
that she is neither perpetrator, nor victim in these accounts に and she remains silent as to 
the identities of both. 
 Elsewhere, there are just a few occasions on which the reader may glimpse at 
aヴ;Iデ┌ヴWゲ ｷﾐ デｴW ゲデヴｷIデ Hｷﾐ;ヴｷWゲ IヴW;デWS H┞ デｴW ;┌デｴﾗヴ HWデ┘WWﾐ けHｷﾐS┌げ ;ﾐS けM┌ゲﾉｷﾏげく  A 
representative passage is that in which she describes how, after the riots following Direct 
Action Day, she returned to her hostel to be so warmly received her relieved friend Aruna 
;ﾐS デｴW ﾗデｴWヴ けHｷﾐS┌げ ｪｷヴﾉゲく69  TｴWヴW ;ヴW ;ﾉゲﾗ ゲW┗Wヴ;ﾉ ヴ┌ヮデ┌ヴWゲ ｷﾐ デｴW ;┌デｴﾗヴげゲ ヮﾗヴデヴ;┞;ﾉ ﾗa 
けM┌ゲﾉｷﾏゲげ ;ゲ ; group.  For instance, she chooses to include anecdotes about how certain 
Muslims に from the rickshawallahs in Dhaka to a later Minister in the Pakistan government に 
ゲﾗ┌ｪｴデ デﾗ デ;ﾆW ;S┗;ﾐデ;ｪW ﾗa P;ヴデｷデｷﾗﾐげゲ Iｴ;ﾗゲ aﾗヴ デｴWｷヴ ﾗ┘ﾐ WIﾗﾐﾗﾏｷI ｪ;ｷﾐく70  Her inclusion 
ﾗa デｴWゲW ｷﾐIｷSWﾐデゲ ヮヴﾗHﾉWﾏ;デｷゲWゲ ｴWヴ W;ヴﾉｷWヴ Iﾉ;ｷﾏ デｴ;デが S┌ヴｷﾐｪ P;ヴデｷデｷﾗﾐが け;ﾉﾉ M┌ゲﾉｷﾏゲ ┘;ﾐデWS 
デﾗ ｴWﾉヮ W;Iｴ ﾗデｴWヴくげ71  JﾗHWS; ;ﾉゲﾗ ヮﾗｷﾐデゲ デﾗ ｴﾗ┘ M┌ゲﾉｷﾏ ヴｷﾗデWヴゲ ┘WヴW けデｴﾗゲW ┘W IﾗﾐゲｷSWヴWS 
;ゲ ｪﾗﾗﾐゲげ に in other words, just thugs, whether they were Muslim or not.72  Even more 
ヴW┗W;ﾉｷﾐｪ ;ヴW デｴW SｷaaWヴWﾐIWゲ デｴ;デ ゲｴW ｴｷｪｴﾉｷｪｴデゲ HWデ┘WWﾐ けaWﾉﾉﾗ┘ M┌ゲﾉｷﾏゲげ ﾗﾐIW デｴW┞ aﾗ┌ﾐS 
themselves in the new Pakistan.  There, refugees from west Bengal and others, like herself, 
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who had spent time in cosmopolitan Calcutta pursuing education were ostracised by locals.  
Aゲ ゲｴW ┘ヴｷデWゲぎ けWW ｴ;S デｴW ;ｷヴ ﾗa HWｷﾐｪ aﾗヴWｷｪﾐWヴゲ ｷﾐ ﾗ┌ヴ ┘;┞ゲ ;ﾐS デｴW ┘;┞ ┘W デ;ﾉﾆWSくげ73 
 Notable is the significance of women to these discourses of difference, whether 
between Hindus and Muslims or Calcutta Muslims and Dhaka Muslims.  The author notes, 
aﾗヴ ｷﾐゲデ;ﾐIWが ｴﾗ┘ デｴW けｪﾗﾗﾐゲげ ヴWaWヴヴWS デﾗ ;Hﾗ┗W ヮ;ヴデｷIｷヮ;デWS ｷﾐ デｴW ┗ｷﾗﾉWﾐIW ﾗﾐ デｴW Iﾉ;ｷﾏ ﾗa 
デ;ﾆｷﾐｪ けヴW┗WﾐｪWげ ﾗﾐ デｴﾗゲW ┘ｴﾗ ｴ;┗W けSｷゲヴWゲヮWIデWS ﾗ┌ヴ ﾏﾗデｴWヴゲ ;ﾐS ゲｷゲデWヴゲげく74  There are 
ﾗデｴWヴ ヴWaWヴWﾐIWゲ デﾗ ┘ﾗﾏWﾐげゲ けｴﾗﾐﾗ┌ヴげ デﾗﾗぎ ｴﾗ┘ ｪｷヴﾉゲ ゲﾗ┌ｪｴデ デﾗ WゲI;ヮW デｴW ヴｷﾗデゲ け┘ｷデｴ デｴWｷヴ 
ｴﾗﾐﾗ┌ヴ ｷﾐ デ;Iデげが ｴﾗ┘ ヴｷﾗデWヴゲ ヮヴﾗﾏｷゲWS デﾗ ヮヴﾗデWIデ けデｴWｷヴ S;┌ｪｴデWヴゲげが ｴﾗ┘ ｪｷヴﾉゲ Iﾗ┌ﾉS ﾐﾗデ 
WゲI;ヮW デｴW けﾉ┌ゲデa┌ﾉ ﾉﾗﾗﾆゲげ ;ゲ デｴW┞ ┘;ｷデWS ;デ “W;ﾉS;ｴ ヴ;ｷﾉ┘;┞ ゲデ;デｷﾗﾐ デﾗ ｪﾗ デﾗ Dｴ;ﾆ;く75  But 
honour, or izzat, as a concept is actually evoked far less than one may expect from existing 
Partition literature.
76
  On the contrary, Jobeda appears to make only passing reference to 
honour, seemingly as a token explanation drawing on a wider discourse に but without it 
being a matter of real significance to her own remembrance of Partition in Calcutta. 
IﾐSWWSが ┘ｴWヴW デｴW ｷゲゲ┌W ﾗa ┘ﾗﾏWﾐげゲ ｴﾗﾐﾗ┌ヴ ;ヮヮW;ヴゲ ┘ｷデｴ ﾏ┌Iｴ ｪヴW;デWヴ Iﾉ;ヴｷデ┞ ｷﾐ デｴW 
デW┝デ ｷゲ ﾗﾐ デｴW ;┌デｴﾗヴげゲ ;ヴヴｷ┗;ﾉ ｷﾐ Dｴ;ﾆ; ゲｴﾗヴデﾉ┞ ;aデWヴ P;ヴデｷデｷﾗﾐ ヮヴﾗヮWヴ に at which point 
differences between migrants and locals became epitomised by their attitudes to veiling 
ヮヴ;IデｷIWゲ ｷﾐ ヮ;ヴデｷI┌ﾉ;ヴく  CﾗﾐゲｷSWヴが ;ゲ W┝;ﾏヮﾉWが デｴW aﾗﾉﾉﾗ┘ｷﾐｪ ;ﾐWISﾗデWぎ けOﾐW S;┞ ; a┌ﾐﾐ┞ 
incident occurred. A lady and I were walking towards the radio office. All of a sudden two 
men I;ﾏW ;ﾐS ゲデﾗﾗS ｷﾐ aヴﾗﾐデ ﾗa ┌ゲく OﾐW ﾗa デｴWﾏ ﾉﾗﾗﾆWS ;デ ┌ゲ ;ﾐｪヴｷﾉ┞ ;ﾐS ゲ;ｷSが さLﾗﾗﾆが デｴｷゲ ｷゲ 
Pakistan に a country of the Muslims. Walking shamelessly like this will not be tolerated 
ｴWヴWくざ M┞ aヴｷWﾐS ゲデﾗﾗS aｷヴﾏ ;ﾐS ゲ;ｷSが さIﾐ ┘ｴｷIｴ ﾉ;┘ ﾗa P;ﾆｷゲデ;ﾐ ｷゲ デｴｷゲ ┘ヴｷデデWn? Just show me 
that. If we do not listen to you, what will you do? Beat us? Will you be able to beat women? 
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I will go to the radio station now, and then I will go to the market. Let me see what you all 
I;ﾐ Sﾗくざげ77  As the passage suggests, by this point in デｴW ﾐ;ヴヴ;デｷ┗W JﾗHWS; ;ﾐS ｴWヴ けﾉ;S┞げ 
friend had found new employment in Dhaka working for the local radio station.  They, like 
many other women who had come from Calcutta, were unveiled, highly educated and 
economically independent.  For the men on the street, the honour of Pakistan as a new 
ﾐ;デｷﾗﾐ ┘;ゲ ｷﾐ┗WゲデWS ｷﾐ けｷデゲげ ┘ﾗﾏWﾐ に but Jobeda makes clear that their vision was contested:  
that she and other women would not be reduced to symbols that divested them of agency. 
 This observations may lead us, in conclusion, to ask how Partition was defined for 
this particular Bengali Muslim woman.  Certainly, it was by a whole range of emotions.  The 
first was a sense of loss: the loss of Calcutta, the loss of a united Bengal, the loss of family 
and friends left behind.  Particularly poignant is a passage in which the author reflects on 
ｴﾗ┘が デﾗ ｪﾗ デﾗ デｴW ﾐW┘ P;ﾆｷゲデ;ﾐが ゲｴW ┘ｷﾉﾉ ｴ;┗W デﾗ ﾉW;┗W ｴWヴ ｴ┌ゲH;ﾐSげゲ ｪヴ;┗W HWｴｷﾐS ｷﾐ 
C;ﾉI┌デデ; ┘ｴWヴW ｷデ ┘ｷﾉﾉ ヴWﾏ;ｷﾐ ┌ﾐデWﾐSWSぎ けデｴW ヮ;ｷﾐ デｴ;デ ┘W ┘ｷﾉﾉ ﾐﾗデ ｴ;┗W ;ﾐ┞ Iﾉ;ｷﾏ ﾗﾐ 
Calcutta kept ｴ┌ヴデｷﾐｪ ┌ゲげく78  The second emotion was uncertainly.  Throughout her section 
ﾗﾐ P;ヴデｷデｷﾗﾐ ｷゲ ; ヴWaヴ;ｷﾐ ┘ｴWﾐ ゲｴW デ;ﾉﾆゲ ;Hﾗ┌デ ﾗデｴWヴ ヮWﾗヮﾉWが デｴﾗ┌ｪｴ ;ﾉゲﾗ ｴWヴゲWﾉaぎ け┘ｴ;デ ┘ｷﾉﾉ 
ｴ;ヮヮWﾐ デﾗ ┌ゲ ﾐﾗ┘いげ79  And yet even stronger than these negative feelings was a sense of 
Partition as a positive new beginning.  A third emotion, then, was relief.  Jobeda notes, for 
instance, how, after the dangerous and uncertain journey from Calcutta, she arrived in 
P;ﾆｷゲデ;ﾐ a┌ﾉﾉ ﾗa ｴ;ヮヮｷﾐWゲゲが W┝IｷデWﾏWﾐデ ;ﾐS ｴﾗヮWく  Aゲ ゲｴW ┘ヴｷデWゲぎ けOﾐ デｴW Hﾗヴder we could see 
; ゲｷｪﾐHﾗ;ヴSく Oﾐ ｷデが ｷﾐ Hｷｪ ﾉWデデWヴゲが ┘;ゲ ┘ヴｷデデWﾐぎ さP;ﾆｷゲデ;ﾐざく TｴWヴW ┘;ゲ ゲﾗ ﾏ┌Iｴ ﾃ┌ﾏヮｷﾐｪ ;ﾐS 
merrymaking inside the carriage. Everybody was laughing. Everybody was shouting, 
さP;ﾆｷゲデ;ﾐが P;ﾆｷゲデ;ﾐく WW ｴ;┗W ヴW;IｴWS P;ﾆｷゲデ;ﾐく Nﾗ┘ デｴWヴW ｷゲ ﾐﾗ ﾏﾗヴW aW;ヴくざ  I ;ﾉゲﾗ ゲﾏｷﾉWSく I 
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heaved a sigh of relief.  There is no more fear in life.  Tﾗ ゲ;┗W ﾗﾐWげゲ ﾉｷaW ﾗﾐW ┘ｷﾉﾉ ﾐﾗデ ｴ;┗W デﾗ 
walk with worry.  Nﾗ┘ ┘W ;ヴW aヴWWが ｷﾐSWヮWﾐSWﾐデくげ80 
 Tｴｷゲ ﾏ;ﾐデヴ; ﾗa けﾐﾗ ﾏﾗヴW aW;ヴげ ｷゲ ヴWヮW;デWS ゲW┗Wヴ;ﾉ デｷﾏWゲ ｷﾐ Jiban Khatar Pataguli as 
the author recounts the immediate aftermath of Partition, and also the empowerment of 
けｪﾗｷﾐｪ デﾗ ;ﾐ ｷﾐSWヮWﾐSWﾐデ Iﾗ┌ﾐデヴ┞ ;ゲ ;ﾐ ｷﾐSWヮWﾐSWﾐデ Iｷデｷ┣Wﾐげく81  This meaning seemed to 
SWaｷﾐW JﾗHWS;げゲ ﾏWﾏﾗヴｷWゲ ﾗa P;ヴデｷデｷﾗﾐ ﾏﾗヴW デｴ;ﾐ ;ﾐ┞ ﾗデｴWヴぎ デｴ;デ ﾗa デｴW ﾗヮヮﾗヴデ┌ﾐｷデies that it 
provided her as an independent Muslim woman. Hence, she reports how, immediately after 
P;ヴデｷデｷﾗﾐが ゲｴW ┘;ゲ ﾗaaWヴWS ; デW;Iｴｷﾐｪ ﾃﾗH ;デ デｴW ヴWヮ┌デ;HﾉW ESWﾐ Gｷヴﾉゲげ “Iｴﾗﾗﾉ ｷﾐ Dｴ;ﾆ; 
alongside working on the radio.  She also joined the All Pakistan Womeﾐげゲ AゲゲﾗIｷ;デｷﾗﾐ 
(APWA) through which she became involved with rehabilitation work with refugees.
82
  
P;ヴデｷデｷﾗﾐ ｷゲ デｴ┌ゲ ヮﾗヴデヴ;┞WS ;ゲ ;Iデｷﾐｪ ;ゲ ; ゲヮヴｷﾐｪHﾗ;ヴS aﾗヴ デｴW ;┌デｴﾗヴげゲ ﾉ;デWヴ ┗Wヴ┞ ゲ┌IIWゲゲa┌ﾉ 
career: as a teacher, as a radio artiste, as a writer, as a school inspectress, as an aid worker 
and as a government employee.  Ultimately, she was appointed deputy director of East 
P;ﾆｷゲデ;ﾐげゲ B┌ヴW;┌ ﾗa N;デｷﾗﾐ;ﾉ ‘WIﾗﾐゲデヴ┌Iデｷﾗﾐ ;ﾐSが ｷﾐ ヱΓΑヶが デｴW aﾗ┌ﾐSｷﾐｪ SｷヴWIデﾗヴ ﾗa デｴW 
Bangladesh Shishu Academy に an autonomous body under the Ministry of Women and 
CｴｷﾉSヴWﾐげゲ Aaa;ｷヴゲ SWSｷI;デWS デﾗ IｴｷﾉSヴWﾐげゲ ┘Wﾉa;ヴWく  TﾗS;┞が ｴWヴ ┘ﾗヴﾆ ｷゲ ﾏWﾏﾗヴｷ;ﾉｷゲWS ｷﾐ デｴW 
ﾐ;ﾏWゲ ﾗa デｴW AI;SWﾏ┞げゲ ﾉｷHヴ;ヴ┞ ;ﾐS ; ｪｷヴﾉゲげ IﾗﾉﾉWｪW ｷﾐ Kｴ┌ﾉﾐ;く83 
What Jobeda Khanam offers in Jiban Khatar Pataguli, then, is a multifaceted and 
often ambivalent representation of Partition that reflects her specific identities and 
locations に at the time and at the time of writing.  As an educated, middle-class Bengali 
Muslim woman freed of her husband by widowhood and her father by economic 
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independence, she lived through Partition without the same encumbrances that enforced 
silence and accentuated honour. There is some trauma for sure, but there are no clear 
heroes and no clear victims either.  There is a sense of loss and betrayal, but also a sense of 
possibility に a sense of opportunity for women with real agency.  Her relentless categorizing 
ﾗa けHｷﾐS┌ゲげ ;ﾐS けM┌ゲﾉｷﾏゲげが けヴWa┌ｪWWゲげ ;ﾐS けﾉﾗI;ﾉゲげが ゲ┞ﾐIｴヴﾗﾐｷゲWゲ ┘ｷデｴ ゲデヴ;ｷﾐWS ﾏWﾏﾗヴｷWゲ ﾗa 
communal harmony in pre-Partition Bengal to highlight デｴW IﾗﾏヮﾉW┝ｷデｷWゲ ﾗa けﾉｷ┗ｷﾐｪ デﾗｪWデｴWヴげぎ 
how coexistence need not eradicate boundaries, nor strong claims on identity require open 
discord.
84
  LｷﾆW ﾗデｴWヴ ゲﾗ┌ヴIWゲ ┌ゲWS デﾗ IヴW;デW P;ヴデｷデｷﾗﾐげゲ けﾐW┘げ ｴｷゲデﾗヴ┞が デｴｷゲ ﾐ;ヴヴ;デｷ┗W Wﾐ;HﾉWゲ 
a more personalised telling that ┌ﾐSWヴゲIﾗヴWゲ ┘ﾗﾏWﾐげゲ IWﾐデヴ;ﾉｷデ┞ デﾗ ヱΓヴΑ ;ゲ ; ｪWﾐSWヴWS 
story.  But it also points to how widening the corpus to include autobiographical writings by 
Muslim women に not just from Bangladesh, but India and Pakistan too に can establish new 
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